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The most important thinkers are sometimes those avbdhe most difficult to understand.
In writing about Hegel, it is essential to clearagwenacious misrepresentations of his position,
which continue to obstruct our access to the teMisrx, who is in some ways Hegel’s most
important student, is also a source of a persigt@atepresentation of Hegel as turning away
from practice, hence from the problem of theory prattice that is central to Marx’s vision, but
which is also central to Hegel's as well. With argie toward Hegel, Marx famously claims that
we need not only interpret but also change the dvoret few philosophers have been as
influential as Hegel in changing the world in whiat live. It is well said that Hegel’s rightwing
and leftwing students met on the field of battl&tlingrad. Hegel continues to influence history
at least as much as any other philosopher.

This paper considers Hegel not as a religiousdther as a secular thinker, who advances a
secular view of history in applying a version oétGerman idealist approach to knowledge to
historical phenomena. | will be arguing that Hegiebbnception of history as intelligible is rooted

in his idealist conception of history as constrdcéad hence cognizable by human beings. If, as
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Hegel thinks, history is the progress of freedohgnt we ought to recognize ourselves in the
institutions of the modern state. Yet it is not eesary that this will occur. | will be claiming tha
history can be intelligible but fail to realize hamfreedom since, though it is possible, it is not

necessary that we in fact ever recognize ourséive® institutions of the modern state.

1. On the religious reading of Hegel

It has been said that few thinkers are as badlyenstood as Kant. The same point is
relevant about Hegel, including his conceptionistdry. In part, this is because, as for his views
on aesthetics, we do not have Hegel’'s publishedksvon history but must rather make do with
his lecture notes collated from various sourcegadrt this is because Hegel is a German idealist
and German idealism, which has been intensivelyiastiover some two centuries, is still largely
unknown. At the beginning of the twentieth centay analytic philosophy was emerging in
England, G. E. Moore suggested that all idealistsydhe existence of the external world. This
suggestion led to the analytic interdiction of it&a, more than a century ago, which has never
been lifted, and which obviously impedes an undeding of idealist theories. In an important
work, Strawson proposed a reading of Kant withdeglism. It is exceedingly interesting to note
that in our time analytic thinkers are turning feturning) to Hegel, but Hegel without idealism
(e. g. McDowell, Brandom, Stekeler-Weithofer, bot Redding), as if in not taking into account
a central theme in a thinker somehow made it e&sienderstand that thinker.

According to Kant, we must not interpret a thinlecording to passages lifted from
context but rather in terms of the idea of the whdkt there is no agreement on even the central
theme, no agreement on what is still living or deadhe critical philosophy, no agreement on
anything other than the idea that Kant is a sinlanportant thinker. The same can be said for
Hegel, who is widely studied but arguably not betiiederstood.

Two false legends about Hegel especially impedetmeprehension of an already difficult
position. One is the view that he took the Germahlis time as the end of history. Yet what he
means by Germany is not simply the Prussia ofitmie but rather the social context that arose in

the Holy Roman Empire. This later evolved into atithesis between Church and state leading
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finally to the Protestant Reformation extending dotw the time of Hegel and with which he

identifies? It is correct that he thinks that, as he explicithys, the sun rises in the East, but
reaches its zenith in Europe, which is the endisfoly. Yet he also, perhaps inconsistently,
points to America as the land of the future. Anotlegend is the view that he took a theological
approach to history.

Hegel is often, but | believe mistakenly, depicteda religious thinker. The consecrated
religious interpretation formulated by the rightngi Hegelians and adopted by the Young
Hegelians, as well as by the Marxists, continudtotarish in the debate. Here are two examples.
Hartman thinks Hegel's “whole system of the world”a “theology.? Hook believes that for
Hegel history is “the autobiography of GaotlYet the identification of Hegel's analysis of luist
with theology cannot be correct. For it cannot beect that human beings develop in history if
the subject is God. And it cannot be that histsrintelligible nor that history is the history diet
advent of human freedom in history if the subjsatat finite human being but an infinite God.

If Hegel were a religious thinker, then he wouléfpr religion to philosophy. Yet this is not
the case. In th&®henomenologyfor instance, Hegel depicts religion from an sgi®logical
perspective as committed to representation, aidafiform of knowledge, since representations
are superseded in philosophical concepts. Accorttingdegel, philosophy knows what only
religion seeks to know.

A similar point holds for Hegel’'s conception of tugy. Hegel, who is widely understood
and criticized as a religious thinker, rather pde& a highly interesting secular approach to
historical phenomena. Hegel is widely but perhagstirectly reputed to be a Christian thinker. It
has even been suggested that his entire positiam kénd of ontological argument for the
existence of God.

When Hegel died, the right Hegelians celebratedefehristian approach to philosophy,
which the young Hegelians accepted as correctdjatted as an approach. From the Christian

view human history is the record of the fall awagni and return to God. Yet if this is an

! See HEGEL, G.W.FThe Philosophy of History. Trans. J. Sibree. New York: Willey, 1900, p. 344.
2 See HEGEL, G.W.FReason in History. Trans. R. Hartman. Indianapolis: LLA, 1953, pi.xv
¥ HOOK, S.From Hegel to Marx. New York: Humanities Press, 1950, p. 36.
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accurate statement of the Christian view, theroasearns history Hegel is not a Christian thinker
at all.

The familiar Christian view of history, which is @uted, for instance, by Léwittas the
basic conceptual model for all history of whatekand, is fundamentally alien to Hegel's
approach. Hegel is knowledgeable about not favertdlbut rather very critical of, Christianity.
He holds that it is only after the Reformation thia Christian spirit attained truth and reality,
and that political life began for the first timeased on reasdrThough he notes that the Holy
Roman Empire was swallowed up by the Church, hek¢hiChristianity reached its zenith
through the crusades, which are the perversioelifion and of the divine spirftAccording to
Hegel, it is only later in the increasingly secufariod, the period when art has supposedly
ended, that humanity has successfully integratedlityine element in standing on its own.

One might claim that the view of history Hegel defe is, despite what was said above,
still specifically Christian. Yet Hegel in fact diqitly says that the ideal of spirit can and irctfa
must be realized as he writes from the seculacipi alone® Indeed that is necessary since he
thinks it is only when the antithesis between Chuaind state is resolved in favor of the latter
through the Protestant Reformation that freedombearealized in the state. In that sense, Hegel
is not a specifically Christian but rather clealpost-Christian thinker.

Clearly Hegel does not hold anything like a staddaligious view of Christianity, nor
even a Christian view of history. If Hegel held taniliar religious view of history, then we
would not know ourselves but rather know God thiokgowing history. Yet it is difficult,
perhaps not possible to reconcile the Christiarwvid God with a theory of historical
knowledge, and in any case a mistake to attribu@rstian view of either history or historical
cognition to Hegel.

If God is the subject of human history, then hurbamgs cannot be said to know it. The
Christian God is reputed to be inscrutable, beymwndan knowledge, knowable, if at all, only by

analogy. If that were the case, then the life bienan individual would not be meaningless but

* See LOWITH, K Meaning in History: The Theological Implications of the Philosophy of History Chicago:
University of Chicago Press, 1957.

® See HEGELThe Philosophy of History, p. 345

® See HEGELThe Philosophy of History, p. 394.

" See HEGELThe Philosophy of History, p. 407.

8 See HEGELPhilosophy of Higory, p. 109.
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rather meaningful only through the return to GodisTinference has often been denied. Thus
Shakespeare famously compares human life to “a fabdd by an idiot, full of sound and fury,
Signifying nothing.”

According to Hegel, history does not turn on themmeto God but rather on the progress of
the idea of freedom. Hegel, who understands hisaerguman history, made by, hence knowable
by, finite human beings, takes a secular approadtistory. He approaches historical phenomena
as growing out of a series of human actions, hgmesumably agrees with the English poet
Pope, who famously writeSKnow then thyself, presume not God to scan,/Theppr study of

mankind is Man.”

2. German idealist theory of cognition and human higto

To begin to understand Hegel’s conception of hystibiis crucial to grasp that his approach
to history, which does not ignore religion, is lwadly secular. Hegel’'s conception of knowledge
of history can be said to apply a version of thene idealist conception of cognition to the
historical domain. Since this conception of cogmitis not well known, | will now describe it
very briefly.

Cognitive constructivism is a central theme in Gannidealism. A simple way to describe
this approach to knowledge is to compare and csiiravith Platonism. We do not know and
cannot now determine Plato’s position, if indeedhlas one in a recognizably modern sense of
the term. Platonism, the position traditionallyiatited to Plato, turns on the infamous theory of
forms. In thePhaedo Socrates presents this theory as an alternatiggahdard scientific causal
explanation. Stated in causal language, the theegms very modern, since it authorizes an
inference from cause to effect, but not from effectause. According to the theory of forms,
individual objects, which are explained through tbe&tion of things to forms or concepts, or
from cause to effect, cannot be known through &wand inference from appearance to reality,
or from effect to cause.

On the basis of the theory of forms, Plato famowastgicks imitative art of all kinds, since

artists do not and cannot know what they merelytatai Since imitation is a type of
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representation, Plato is refuting cognitive repnéston, hence a representational approach to
knowledge. In its place, he recommends direct fiotoiof the real. In th&epubli¢ he suggests
that on grounds of nature and nurture, some giftdididuals can directly intuit reality.

There is an obvious link between Plato and thecafitphilosophy. Kant much later
suggests that we can know an author better thambws himself and that he has a profound
grasp of Plato (B 370). My hypothesis is that wkettonsciously or not, the critical philosophy
and, as a result of its immense influence in thenédliate context, post-Kantian German
philosophy, hence all of German idealism, can ba#eustood as an effort to carry Kant’s central
cognitive insight, the so-called Copernican reviolutbeyond the critical philosophy.

Kant's Copernican turn is a form of cognitive caastivism. Constructivism, which refers
to the insight that we can know only what we in sagense construct, is a second-best theory,
which only becomes interesting after the failure tbé main approaches to knowledge:
intuitionism and representationalism. Kant, whaecég both representation as well as intuition,
hence turns away from the two main approaches twkdge of mind-independent reality,
hence away from the possibility of knowing realitylimiting cognition to appearance only. The
famous Copernican revolution, a term he never tsekescribe his position, but that was used
during his lifetime to refer to the critical philgshy, suggests that we know only what is
“constructed” by the knower. In this way, Kant eaipk, not how to know reality, which has
never been explained, but rather how to know ajmear According to Kant, we know and can
know appearances since we construct them accotaliaglan of our own.

Kant's effort to solve the cognitive problem alocmnstructivist lines helps to answer two
central questions in German idealism. What is Garidaalism? Who are the German idealists?
Some observers think that German idealism meansftbe to solve the problem of knowledge
along epistemologically foundationalist lines. fat were correct, then Kant would not be an
idealist, since German idealism would only begiterafthe critical philosophy. From this
perspective, Reinhold, an epistemological founaiist writing in Kant’s wake, would be the
first German idealist. A further consequence of thiew is that there would be no German
idealism.

If we want to maintain there is something calledr@an idealism, then Kant and the post-

Kantian German idealists must have something inngom What they have in common is the
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effort to formulate a constructivist approach tgmition. A central theme of German idealism is
an effort by different hands to work out a congiirust approach to cognition. Kant formulates a
Copernican approach to cognition. Post-Kantian Gerndealism focuses on interpreting,
criticizing, completing, hence carrying further KarCopernican revolution. This task engages in
different ways the attention of all the German Id#s, including Marx, who, from this angle of
vision, is a full member of German idealism.

If this is correct, then the answer to who is arfzer idealist is easy to find. The German
idealists include Kant, the first in a series ohkers concerned to formulate a constructivist
approach to cognition, as well as those who coetihis task. In other words, German idealism

is neither more nor less than the effort to workauaonstructivist approach to cognition.

3. Hegel’s cognitive constructivism

Hegel's conception of constructivism is expounded the introduction to the
Phenomenologwnd then later applied to history, natural scigmesthetics and other cognitive
fields. Hegel, who is thought to ignore experierme;ording to Engels in descending from the
mind to the world, in fact goes in the other dir@ctin rising from the world to the mind. Hegel's
conception of cognition is not a priori, but ratlagposteriori, not apodictic but rather a posterior
in fact clearly experimental. According to Hegedhbedries emerge in the form of concepts
(Begriffe formulated to explain cognitive objects. The agpicof the object and the object, in
other words the theory and the object it is intehde explain are both situated within
consciousness. The theory, which arises to acdouseixperience, is then tested, hence evaluated
against further experience by comparing the théornys cognitive object within consciousness.
There are two and only two possible outcomes oh sutest: either the theory meets the test of
experience, so that the concept and the objecbeasaid to coincide in what Hegel obscurely
describes as the identity of identity and diffee=nar, on the contrary, the theory fails the tdst o
experience and must be reformulated.

In Hegel's approach to cognition, the relation ohcept or theory to the cognitive object is

circular. The object, which depends on the conceptiterally constructed as a result of the
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cognitive framework. And the concept is the resftiithe effort to cognize the object. The central
theme of Kantian constructivism is that we know twva construct a priori, hence prior to and
apart from experience. According to Hegel, who $a&e a posteriori approach to cognition, we
can know only what we construct in and through epee on the level of consciousness as a
result of the construction of a conceptual framdwtar grasp it. At the limit, when we know,
concept and object are identical, but, since theldves not constructed by but is rather
independent of the subject, concept and objectalme non-identical, or different. Cognitive
claims are not justified a priori, nor are theytifisd through some form of foundationalism.

They are rather justified through working out tleéf-gustifying theory.

4. Hegel’s constructivist approach to history

Hegel's approach to history applies his generaktantivist approach to knowledge. His
famous quip about the failure to learn from histonplies we can and should do so. Aristotle
famously prefers poetry to history since the fornsencerns what might happen, hence is
universal, but history, which happens only once ha lessons to teach. Now if it is possible to
learn from history, then in some way history musirtelligible, or capable of teaching us.

Hegel's assumption that all phenomena are intratigicational, hence can be grasped by
reason, is one of his oldest conceptions. For mestaat the beginning of the third part of his
dissertation, which centers on Kepler's and New#arontributions to our grasp of planetary
orbits, Hegel insists, in terminology he employstia beginning of his career before he

discovered the concept of spirit, that human re@sonand in fact does grasp natlre.

° “It remains to add some observations on the miatiof planetary displacements, which appear ta bwtter of
experience alone. In truth, they cannot be measrrasmbers of nature alien to reason. For ouryudé the laws
of nature, and our knowledge of them, is foundechothing other than the belief that nature is shapgreason,
and that we are convinced of the identity of atunal laws. Whenever those who seek laws througlegence and
induction happen upon something that looks likava they rejoice at their find and the identitynafture and reason
therein, and when other appearances are difficulhkdcommodate with that they feel some doubt indhdier
experiments and try in every way to establish haynwetween the findings. Our topic, the planetbitsr offers a
case in point: While the displacements of the gseggest an arithmetic progression in which dofately, no
planet in nature corresponds to the fifth membehénseries, it is supposed that there really daest between Mars
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As Hegel points out, the world is rational for same who looks at it rationally.
According to Hegel, what philosophy brings to higtds reasor! which displays itself in
history, through which human beings develop andaktiftemselves. In related ways Hegel and
Marx both contribute to developing a view of histtwased on Hegel’s suggestion that the real is
the rational and the rational is the real, whicl isey to his view of the intelligibility of histgr
Hegel and Marx are both committed to a construstti@pproach to historical phenomena.

Constructivism is perhaps the central theme in Garmdealism. Hegel links
constructivism and idealism in clearly claimingtthat we mean by idealism is that reason is
all reality* According to Hegel, the real is rational sinceeottise it could not be known. More
generally, history is rational since by implicatiemerything that human beings do is rational by
definition. Yet it does not follow that becausetbiy is rational, that human beings fully realize
themselves in the historical context, nor doesliotv that they are fully free.

Hegel, who had encyclopedic interests, was unusu&ll read. His approach to history
borrows widely from modern political economy, frénistotle and many others. In his account
of the “System of needs”, he adapts Adam Smithvssible hand, which reappears as the cunning
of reason. He further adapts the Aristotelian cptioa of human activity as teleological as an
approach to modern industrial society. In tNecomachean EthigsAristotle formulates a
conception of activity that much later functionstle template for understanding human beings
in terms of what they do, and society and histarlin terms of the fall away from and return to
God but rather in terms of a basically secular rhot@leis same model is later followed and
amplified by Marx. Marx’s own model differs, nots a sometimes said, in considering the
economic structure of modern society, which aldcaets Hegel's attention, but rather differs
mainly in accentuating the economic dimension lhosaptured in the so-called superstructure-
base theorem.

Hegel rehabilitates human reason by freeing it friamits set by Kant in the critical

philosophy. Hegel’s constructivist conception ofthbry is comparable to Vico’s. Vico famously

and Jupiter, unbeknown to us, a planet moving tinoouter space. It is now being eagerly looked' fdEGEL,
G.W.F.De orbitis planetarum. Trans. D. Healan. Berlin and Yokohama: 2006.

19 See HEGELThe Philosophy of History, p. 11.

1 See HEGELThe Philosophy of History, p. 9.

12 See HEGEL, G.W.FPhanomenologie des Geistel Hegel-Werke, volume III. Frankfurt a. M.: Sulrkp, 1971,
p. 179.
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claims that only God, who made nature, can knowdut,that human beings, who make history,
can know history. Like Vico, who was little known his time, but who later influenced Marx,
Hegel thinks that we know human history becausenake it. Yet his view is wider than Vico’s

since Hegel that we can know everything, which & the level of consciousness.

5. History, freedom and the state

According to Hegel, history is intrinsically telegical. He identifies the teleology of
history as the growing consciousness of the iddaeelom. Hegel thinks this idea begins in the
East and ends in “Europe,” more specifically in€t®un of self-consciousness” which is
“absolutely the end of History* He famously writes that “The East knew and topgtesent day
knows only that One is Free; the Greek and Romaitdwithat some are free; the German World
knows that All are free™* Yet there is a deep ambiguity, since self-consrieas and freedom
should not be equated. For it does not mean thva¢ iknow that we are free, that is, that we are
free other than on the level of self-consciousnessthat we are in fact free in other ways.

Hegel, who was profoundly knowledgeable about amerésted in history, relies, as
everyone must, on what was known in his historioalment. One might not want to defend
Hegel’s conviction that in a monarchy one is frémn say in a democracy. If we read Hegel now
for insight into the historical process, we miglgoawant to look away from his preference for
the Germanic world as the most enlightened in otaeveigh the merits of the general approach
to history he forges early in the nineteenth centur

Hegel's theory of history draws on many other viewtss conviction that progress in
history is the consciousness of freedom is takesr irom Kant'sldeas concerning a universal

history in cosmopolitan spititWe recall Kant’s suggestion that what he calhe “tealization of

13 See HEGELThe Philosophy of History, p. 103.
14 HEGEL. The Philosophy of History, p. 103-104.
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Nature’s secret plan” lies in “a perfectly condtittl state as the only condition in which the
capacities of mankind can be fully developé&d.”

Hegel differs from Kant in his view that human bist does not develop through some
secret plan, nor through nature, nor again thraRigividence, but rather through the actions of
finite individuals, whose aim is often differenbfin what occurs. We can reconstruct Hegel’s
theory as the claim there is a kind of reason dperan history. Nothing human beings do is
irrational and everything they do is rational. ®irverything human beings do is rational, history
is therefore rational. Since history is rationag wan cognize history as well as realize our aims
in the historical context. Yet there is a differerfzetween the intelligibility of history and the
historical realization of human freedom.

The intelligibility of history can be understoodfn different perspectives. According to
Hegel, history is intelligible as the progressivamifiestation of the idea of human freedom
underlying the historical process. Marx, who take®wore focused, hence narrower view, can be
read as identifying historical reason with the depment of human beings within the limits of
economic constraints. Hegel is clearly well infodmabout political economy, which he
discusses, for instance in tRailosophy of RightClearly he does not ignore nor is he unaware of
the economic dimension of the modern world. Yetrhight be read as aware of but still
underestimating the economic component. For Marx,tiee contrary, history is in the first
instance not intelligible on rational but rather enonomic grounds, more precisely as the
expression of an ongoing economic process througlehain the transition from capitalism to
communism freedom or at least an important newestiagthe struggle for freedom can
supposedly be attained.

It is clear that Hegel thinks that history is tlealization of the idea of freedom. Yet it is
unclear what “freedom” means in a historical cont&here are different ways to understand
freedom, hence different ways to understand hisasyprogress toward freedom. One is, as
noted, pure, hence abstract consciousness of freadovhich case freedom would consist in an
awareness of oneself without any social changeis. i$lone of the dimensions of Hegel's view

of history. Hegel can be understood as pointingatovthat view in his suggestion that the West

15 See the Eighth Proposition in KANT,Kant’s Idea For A Universal History With A Cosmopoalitan Aim. Ed. A.
Rorty. New York: Cambridge University Press, 204219.
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differs from the East through the former’s self-scdpusness. Thus the master-slave account in
the Phenomenologywhich is ingredient in so many liberation movemseim our time, can be
read from a stoic perspective as freedom throughe nself-consciousness. Sartre seems to
exemplify this approach in his Cartesian conceptibfieedom'® Yet the same Hegelian passage
can also be read as calling for realizing sociaedlom by changing the social context, if
necessary through revolution as following from idetionary self-consciousness, as Lukacs
suggests through the conception of class consagssbhin that case, simple self-consciousness
cannot replace the need for political struggle.

If this is correct, then we have three distinct eledof freedom: freedom as self-
consciousness, freedom as entailing basic socehggs, and freedom as realized within the
social structures of the modern state. The laitaw Vs initially formulated in Plato’®epublic,a
dialogue Hegel apparently regards as a mere fantas¥lato arguably intends it as a conceptual
blueprint for an intrinsically rational state. tfdould be realized, such a state would be good for
everyone; would be based on knowledge, hence angkjt would be in fact a beautiful work of

art, from the Platonic perspective perhaps the babutiful work of art.

6. Hegel on human freedom and the Platonic state

Plato points to a problem, which echoes throughdter debate. The problem in question,
which has never been resolved, is how human bewmgys,are social animals, should understand
their relation to the modern state. There seenetvo main possibilities with many intermediate
variations. One possibility is that individuals dimr recognize themselves in the institutions of
the modern state, in which case from Hegel's petspethey are free and the state is viable.
Another possibility is that individuals fail to finor recognize themselves in the state, in which
case they are not free and the state is not viable.

In modern times, Rousseau, Hegel and Marx offerethifferent responses to this problem,

which we can describe as pre-modern, modern artthpsras post-modern. Rousseau famously

'®See SARTRE, J.-P. La liberté cartésierineSituations 1 Paris: Gallimard, 1947, p. 314-327.
17 See LUKACS, GHistory and Class Consciousnesdrans. R. Livingstone. Cambridge: MIT Press, 1971
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suggests that the individual leave the modern statehich everyone is literally or at least
figuratively in chains to recover one’s libertyttre fictitious state of naturé.Marx proposes that
through the transition from capitalism to communigreedom can be attained in surpassing the
economic restrictions of the modern industrial est¥et though political economy is obviously
crucial, freedom is not exclusively economic inreder, though that is perhaps a precondition to
meaningful forms of freedom.

The difficulty Hegel faces is to find the solutioh what Rousseau in tHgocial Contract
describes as the union of private interests ingderal will, and which Hegel resolves in the
recognition of oneself in the institutions of thats. According to Hegel, freedom is not reached
either prior to, nor outside of, nor again beyond dather only within the modern state.

Kant treats the moral individual, hence moralitytlas high point in the scale of different
beings. Distantly following Kant, Hegel takes the@dern state as incarnating morality in its
institutions. This approach supposes two pointst,fithat the state effectively realizes public
morality in institutionalized form, and, secondathhe citizens recognize themselves in these
institutions, hence in the state, where one’s @disr and desires are reflected so to speak. If this
occurs, then private interest and common interesncile’® for the reason that the state
exemplifies morality° It is possible but not necessary for this to océorr instance, since the
institutions of the state might fail to incarnakence fail to correspond to, the interests of its
citizens. In treating the modern state as a sefiapproximations to the idea of freedom Hegel is
close to Plato. In this sense, Hegel's idea ofdoee in the state resembles the Platonic view of
the city-state as the embodiment of practical nreakence as intrinsically rational. Another way
to make this point is to say that Hegel apparetatkes over the Kantian theoretical view of the
moral individual as the highest form of being, whise supplements through the Aristotelian

view that morality plays out in a concrete politicantext.

18 Hegel points out that the state of nature is mdtelb but rather worse than the modern state. $Fai of Nature is
... predominantly that of injustice and violence, wftamed natural impulses, of inhuman deeds andnéesel
HEGEL. The Philosophy of History, p. 41.

19 See HEGELThe Philosophy of History, p. 24.

%0 See HEGELThe Philosophy of History, p. 38.
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According to Hegel “The State is ... the embodimehtational freedom, realizing and
recognizing itself in an objective forMi’An instance might be the institution of privateperty.
Hegel believes that the modern state acts accortting shared or common will. Yet this
theoretical vision masks the fact that this pdditianity is not always or perhaps even often the
case. Modern states are often divided, perhaps exanly divided, in ways that threaten even
their minimal viability as a political entity.

The theoretical view of the state as the concrestantiation of morality in which
individuals recognize themselves is a theory ofiadqaractice. As in cognitive constructivism,
political recognition presupposes that the indigidand the state coincide in that one recognizes
oneself in the institutions of the state, hencthanstate, since the state is in effect onesetfien
form of otherness. Yet a difficulty arises if irms out that in practice the institutions of thalke
existing state, the state as it is, fall below Hsgheoretical claim, or the state as it should be
For it often happens that the really-existing stéteugh obviously rational in one way, is not
rational or not rational enough in another way siitcfalls below the level we can and should
expect, or again is diverse from the aims animaaingmportant segment of the population, so
that only at most some individuals recognize théwesan the state.

It may well be that there is a teleological progres in history that becomes more
reasonable, for instance in realizing human freedomany instances, but also, since this is not
incompatible, in failing to do so in other casdghis is correct, then there are many instances in
which some or even many individuals do not recagriiemselves in the political institutions,
which do not advance their freedom but rather faans one form of thwarting full human
development into another form. The most importdnit not the only form of freedom is
economic.

It is difficult to avoid the inference that whendimiduals find themselves within the
institutions of the state there are often econoraasons rather than just reason at stake. An
example might be varieties of colonialism, whicplaee more overt forms of dominance of the
so-called mother country, and so on. Thus empinethé historical process are replaced by

colonies, and colonies are later replaced by diffeforms of special relations with the more

2L HEGEL. The Philosophy of History, p. 47.
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developed country, for instance a common currespgcial trade relations, a common language,
and so on. But, when all is said and done, theioalship of one to the other, of the former

mother country to the former colony remains almbstsame or the same.

7. Conclusion: Hegel, human freedom and historicaglirgibility

I come now to my conclusion. This paper has suggdetitat Hegel’s view of history as
rational is an application of his version of cogm@tconstructivism running throughout German
idealism. It has further suggested that, for Hebatory is intelligible, since it is constructed
through the actions of human beings, actions whrehalways rational, hence always cognizable
or intelligible.

Earlier I claimed that it is incorrect to attribuaespecifically Christian or even a religious
view of history to Hegel. Yet though Hegel’'s doext work out a specifically religious view of
history, perhaps what still remains of the Christimineteenth century background is the
optimistic historical vision that we not only comrepend history but also comprehend history as
the record of human progress. Though we comprehitdry, it not longer seems as clear as in
Hegel’s time that the development of the socialtexinnecessarily realizes human freedom. An
obvious example might be the familiar case of dlakarming, which is a byproduct of the
economic expansion that raises the living stand&nethany people though in the process many
others fall even further behind. It is not diffittd cite many other such instances where progress
for some turns out not to be progress for othelererit can legitimately be said that only some
individuals can be said to recognize themselvethéninstitutions of the modern state. In short,
there is an obvious difference between human freealad historical intelligibility.

It might be helpful to put this point informallytreer than in the more familiar but austere
language of professional philosophy. Accordingh® ¢unning of reason, what we want and what
we get in the modern state, which is the politieatl social center of the modern world, are
sometimes not the same. This is true for Hegel @l who wants to show how we strive for
freedom through seeking recognition of ourselvesmaodern political institutions, which,
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however, so often fails since finally what we mégrfreedom in history differs widely since we

finally, though Hegel seems to presuppose otherwiseéhave so little in common.
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